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A note on how to relate to this sefer: 
 

This volume was born in the quiet glow of the Chanukah 
light — and it’s meant to be read the same way: slowly, 

warmly, in reflective moments, as if we’re sitting together by 
the neiros and letting their light speak to us. Each chapter is 
a doorway into a mood, an avodah, a heartbeat of Kislev; 
take your time with it, chew on the imagery of a Midrash 

that strikes a chord – and let the ideas settle gently into you.  
 

Each year, I find myself gazing into those dancing flames, 
longing to uncover the mysteries they bear, yet cautious to 

disturb their sacred stillness. In my view, the thoughts 
contained in this volume are unfinished; they are only the 

first, hesitant steps along a vast shore. My hope is that these 
words serve only as a window — to something deeper, 

higher, and far beyond what language can hold. 
 

 .ילִאֲגֹוְ ירִוּצ הוהי ךָינֶפָלְ יבִּלִ ןוֹיגְהֶוְ יפִ ירֵמְאִ ןוֹצרָלְ וּיהְיִ
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Passion From the Depths 

The Avodah of Chodesh Kislev 

 

 
A gut chodesh my dear friends, A lichtige chodesh. You know, 

Rosh Chodesh is always a wonderful time for chavershaft, for 
being together with good friends. In ִשׁדֶחֹהַ שׁוּדּק , when we 
sanctify the upcoming month on the Shabbos before Rosh 
Chodesh, we always stress that “ לאֵרָשְׂיִ לכָּ םירִבֵחֲ ”, all of Klal 
Yisrael are mamash close friends.  

So it’s really a tremendous zechus to be together with you 
here preparing for the month ahead, and im yirtzeh Hashem we 
should each be zocheh to experiencing ְׁהרָשָׂעֲמֵ הטָּמַלְ הנָיכִש , the 
Shechina resting in our midst during this truly marvelous 
month. 

You know, the Alter of Novardok quotes something 
remarkable he heard from Rav Yisrael Salanter (Madreigas 
HaAdam, Bakashas HaShleimus Ch. 5) about the power of 
friendship and being together with other Yidden. 

 ויתָוֹאילִפְהַלְ ל"צז עלֶעמֶלְעזֶ 'ר לעַ 'םדָאָ תוֹדלְוֹתּ' רפֶסֵבְּ רפָּסֻמְּשֶׁ המָ לכָּ״
 השָֹׁלשְּׁהַ לשֶׁ הרָוּבחֲהַ לעַ ילִ וּרפְּסַיְ םאִ קרַ ,לכֶשֵׂבְּ גשָּׂמֻ ילִ ןיאֵ תוֹבגָּשְׂנִּהַ
 ,ריוִאֲבָּ וּחרְפָּ המָּהֵ יכִּ וּלּפִאֲ ,תוֹיהְלִ לכַוּיּשֶׁ תוֹאלָפְנִ לכָּמִ ,ןיסֵארָמֵ םידִיסִחֲ

 ״!רבָדָּ לכָלְ עַיגִּהַלְ הלָוֹכיְּשֶׁ הרָוּבחֲהַ חַכֹּ לוֹדגָּ יכִּ ,םהֶילֵעֲ ןימִאֲאַ

Rav Yisrael Salanter used to say: they tell a lot of miracle 
stories about Rav Zalman of Volozhin, Rav Chaim of 
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Volozhin's brother. There’s a whole sefer Toldos Adam 
describing the miracles and wonders that Rav Zalman of 
Volozhin used to bring about. But Rav Yisrael Salanter used to 
say: you can tell me stories from now until tomorrow about 
the miracles that he did—maybe I believe them, maybe I don't.  

Then he said: but if you tell me about three simple yidden 
who are friends in some town, and you tell me about the 
miracles they could perform—even that they are able to fly 
through the sky!— I would believe that in a heartbeat. Because 
that's the koach of a chevra: “  לכָלְ עַיגִּהַלְ הלָוֹכיְּשֶׁ הרָוּבחֲהַ חַכֹּ לוֹדגָּ

רבָדָּ ”. What the koach of chevra is able to accomplish is far 
greater than any individual, even if that individual is one of 
the tzaddikim of the generation.  

So, the fact that we’re here together, making a collective 
effort towards opening our hearts to try to tap into the 
essential avodah of the month ahead, is truly a tremendous 
zechus. Miracles are possible here, chevra. 

The Sefer Yetzirah, attributed back to Avraham Avinu 
himself, reveals a unique conceptual map for each month of 
the year. Every month is associated with a letter of the aleph 
beis, with the imagery of one of the mazalos, constellations, and 
also with an aspect of the nefesh, an aspect of the human 
condition. In addition, the Arizal Hakadosh revealed how each 
month is associated with one of the twelve shevatim.  

Thus, we have a number of puzzle pieces to put together 
if we want to see the full picture of any given month. 

The Puzzle Pieces of Kislev 

So, here’s what the Sefer Yetzirah (5:9 Nusach HaGra) 
teaches us about chodesh Kislev: 

 ולֵסְכִוְ ,םלָוֹעבָּ תשֶׁקֶ :םהֶבָּ רצָוְ הזֶבָּ הזֶ ןפָרְצָוְ רתֶכֶּ וֹל רשַׁקָוְ 'ס תוֹא ךְילִמְהִ״
 ״.הבָקֵנְוּ רכָזָ ,שׁפֶנֶּבַּ הבָקֵוְ ,הנָשָׁבְּ

The Sefer Yetzirah tells us that Kislev is associated with: 
the letter samech, the constellation of ֶתשֶׁק , a bow, and the body’s 
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stomach. These are the puzzle pieces that we have to work 
with. 

Now, it's interesting. We have a meforash Gemara about 
what the stomach represents. The Gemara in Brachos (60a-b) 
actually lists a number of body parts and tells us the inyan of 
each of these body parts. For the stomach, we learn: “  הבָיקֵ

הנָשֵׁיְ ”— the stomach causes sleep. The stomach has koach of lulling 
a person to sleep. Of course, we know the feeling—once we 
have a nice full stomach, you know that post-Shabbos seudah 
stupor—when a person is drawn into a deep slumber. So the 
koach of the stomach is a draw us towards sleep. 

L’maysah, it's no surprise to find this koach during this time 
of the year—the world is getting darker, we spend more hours 
indoors, and the world's a bit quieter—there's a natural netiah 
in this time of the year to be drawn towards a more relaxed 
pace, some extra down time, maybe a bit of… laziness? It's 
certainly it's easier to get away with a longer shluff when the 
nights are longer. 

But of course, the zeh l'umas zeh counterbalance of this is 
Chanukah. The Chashmona’im, who brought about the 
victory of Chanukah, were a prestigious family of kohanim – 
Yochanan Chashmona’i served as kohen gadol for eighty years! 
And Kohanim are known for their defining characteristic of 
“ ןהֵ ןיזִירִזְ םינִהֲכֹּ ” (Shabbos 20a) – they have an innate zerizus, 
enthusiasm and passion; the perfect type of energy to 
counterbalance the sleepiness, the laziness and the slowness 
that can naturally pull us down during Chodesh Kislev. 

Shevet Binyamin and the Core of Kislev 

But as we mentioned, there is one more puzzle piece to 
the month: we have the shevet that's associated with this 
month. The Bnei Yissaschar (Cheshvan 1:2) quotes the Arizal 
that Chodesh Kislev corresponds with shevet Binyamin. So 
that’s our final puzzle piece – now let’s see how this all fits 
together. 
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There's a truly gorgeous ma'amar from the Shem 
MiShmuel, the heilige second Sochatchover Rebbe, Rav 
Shmuel Bornsztain—who, if you don’t know, was mamash a 
soaring flame of passion for Eibishter—that he delivered for 
Rosh Chodesh Kislev in 5672. It’s a lengthy piece with several 
different beautiful nekudos throughout it. We won’t go through 
the whole thing inside, but sometimes you just have to hear 
the leshon hazahav of our tzaddikim – how they so beautifully 
express the deepest depths with such clarity. 

So in this ma’amar, the Shem MiShmuel sets out to address 
this puzzle of Kislev, and he does so by addressing a key 
question: what does the name Kislev mean? Where does it 
come from, and what are its implications?  

He brings a pasuk in Iyov (31:24) that says 

 ״.יחִטַבְמִ יתִּרְמַאָ םתֶכֶּלַוְ ילִסְכִּ בהָזָ יתִּמְשַׂ םאִ״

The pasuk uses this phrase, “If I make gold into kisli, into 
my kesel”. Rashi explains: 

 ״.יתִּבְשַׁחֲמַוּ יתִוָקְתִּ – ילִסְכִּ״

Kisli means tikvasi u'machshavti—my hope, my aspiration, 
and what I'm focused on. 

Then the Shem MiShmuel points out that we find the 
lashon of ְּםילִסָכ , meaning loins, closely connected with ְּתוֹילָכ , the 
kidneys, very often in the context of a korban. He then cites the 
Ibn Ezra in Vayikra (3:4): 

 התָלְכָּ םגַוְ הפָסְכְנִ׳ תרַזֵגְּמִ איהִוְ לגָּשְׁמִּהַ תוַאֲתַּ חַכֹּ רוּבעֲבַּ תוֹילָכְּ וּארְקְנִוְ״
 ״.׳ישִׁפְנַ

The kidneys are called ְּתוֹילָכ  because of their association 
with taiva, intimate passion. We know the kidneys are 
responsible for producing hormones and regulating blood 
pressure. So the Ibn Ezra sees ְּתוֹילָכ  as related to the lashon of 
“ ישִׁפְנַ התָלְכָּ םגַוְ הפָסְכְנִ ” – how David Hamelech describes 
yearning and pining for Hashem (Tehillim 84:3).  
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With all of this, we can walk away with an understanding 
of the name Kislev: says the Shem MiShmuel, “  וֹשׁוּרפֵּשֶׁ ירֵהֲ

הוָאֲתַוְ הקָוּשׁתְּ ” – it means passion and yearning. 

The challenge of Chodesh Kislev is that the neshama must 
struggle against being pulled  down into laziness, into lethargy, 
into succumbing to the choshech. Darkness – that is what this 
entire tekufa is about. Chazal tell us that choshech is a reference 
to Galus Yavan. When Chazal (Bereishis Rabbah 2:4) find a 
hint in the primordial chaos of creation to the arba galuyos— 

םוֹהתְ ינֵפְּ לעַ ךְשֶׁחֹוְ וּהבֹוָ וּהתֹ  —Chazal say that the ֹךְשֶׁח  refers to 
Yavan. 

The darkness of this time of the year is the feeling of being 
drawn into inactivity, into stillness, into sleepwalking through 
our avodas Hashem, doing actions while lacking passion. The 
solution, the zeh l'umas zeh rectification of this is tapping into 
Kislev— passion, desire, and setting my hopes and aspirations 
towards Hashem above all else. 

That’s the idea of counterbalancing the stomach, the pull 
towards sleep, with the enthusiasm and zerizus of the 
Chashmona’im.  

Chevra, I don’t know if you know this song, mamash a 
beautiful melody from the holy Yosef Karduner. It’s called 

המָשָׁנְּהַ תקַוּשׁתְּ , the yearning of the soul, and its words are taken 
from the Mesillas Yesharim (Ch. 7): 

 ץפֶחֵ אוּה ,וֹמשְׁ ךְרַבָּתְיִ ,ארֵוֹבּהַ תדַוֹבעֲבַּ רתֵוֹי הצֶרְנִּהַשֶׁ ,תָּעְדַיָ רבָכְּ םנָמְאָוְ״
 ״.המָשָׁנְּהַ תקַוּשׁתְוּ בלֵּהַ

This is what Eibishter is looking for, chevra. The thing 
which is most desirable in our avodas Hashem is desire of the 
heart and passion of the soul. As the Gemara says (Sanhedrin 
106b), “ יעֵבָּ אבָּילִ אוּה ךְוּרבָּ שׁוֹדקָּהַ ” – Hakadosh Baruch Hu wants 
the heart. And that’s the call to action of Kislev.  

But I want to understand together with you—what's the 
shaychus to Binyamin? How does Binyamin fit with all of this? 
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The Avodah of Binyamin 

When we begin looking into Binyamin, we find an 
amazing pattern surrounding him. And you know—each one 
of us is connected to each one of the shvatim both b'derech prat 
and b'derech klal—the pasuk says “ םתָאֹ ךְרַבֵּ וֹתכָרְבִכְּ רשֶׁאֲ שׁיאִ ”, 
Yaakov Avinu gifted each of us all of the brachos from all twelve 
of the shvatim. So there's an aspect of Binyamin within each 
and every one of us as well. 

First of all, Chazal point out a number of unique qualities 
about Binyamin Hatzaddik. The Gemara in Shabbos (55b) says 
that Binyamin who died “ שׁחָנָ לשֶׁ וֹיטְעֶבְּ ”—he was one of the 
four people in all of history who never sinned their entire life. 
He was totally naki. The only reason why he died is because of 
the “bite of the nachash”, meaning the chet of Adam Harishon. 
The Zohar Hakadosh says that Binyamin is one of the iconic 
tzadikim in the world. 

We know that the Gemara describes (Yoma 12a) that 
although the Beis HaMikdash is situated in the portion of Eretz 
Yisrael allocated to shevet Yehuda, there was a thin strip of 
land extending forth from the land of Binyamin into the Beis 
HaMikdash – and the mizbe’ach was situated precisely there. 
Chazal explain the precedent for this in the bracha that Yaakov 
gave to Binyamin of “ ףרָטְיִ באֵזְ ” (see Zevachim 53b), because the 
mizbe’ach “tears and consumes” the offerings brought upon it. 

But the Midrash (Mechilta d’Rabbi Yishmael, Mesechta 
d’Bachodesh, Yisro 4:6) asks the question: why did Binyamin 
merit that additional zechus of hashra’as HaShechina? And it 
gives two reasons:  

 ןיפִתָוּשׁ וּיהָ םיטִבָשְּׁהַ לכָּשֶׁ ?ןמִיָנְבִלְּשֶׁ וֹקלְחֶבְּ הנָיכִשְׁ תרַשָׁ המָ ינֵפְּמִ
 .םהֶמָּעִ ףתָוּשׁ היָהָ אֹל ןימִיָנְבִוּ ,ףסֵוֹילְּשֶׁ וֹתרָיכִמְבִּ

Binyamin was the only one of the shvatim that didn't take 
part in selling Yosef. Binyamin was still a child at that time, so 
he didn't participate in that primal disintegration of Klal 
Yisrael. So Binyamin was always connected to the achdus of Klal 
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Yisrael, —which of course is the key ingredient for a place of 
hashra'as ha'shechina. Even in a Jewish home— when “  השָּׁאִוְ שׁיאִ

ןהֶינֵיבֵּ הנָיכִשְׁ ,וּכזָ ” – when there's shalom bayis between the 
husband and wife, then the Shechina may rest amidst them 
(Sotah 17a). The Shechina only resides in a place of shalom—as 
the famous mishna at the end of Uktzin (3:12) tells us, “  אצָמָ אֹל

םוֹלשָּׁהַ אלָּאֶ לאֵרָשְׂיִלְ הכָרָבְּ קיזִחֲמַ ילִכְּ אוּה ךְוּרבָּ שׁוֹדקָּהַ ” there's no 
receptacle to be mekabel Hakadosh Baruch Hu's bracha except 
for shalom. Amazingly, this is a criterion of fulfilling the 
mitzvah of Chanukah which is absolutely unique: the mitzvah 
may be fulfilled as a family, “ וֹתיבֵוּ שׁיאִ רנֵ ” (Shabbos 21b).  

So Binyamin was able to keep the shalom in Klal Yisrael, 
and as a result of that he was zocheh to hashra'as ha'shechina.  

The second reason: 

 יפִּ לעַ ףאַ .לאֵרָשְׂיִ ץרֶאֶבְּ דלַוֹנ ןימִיָנְבִוּ ,ץרֶאָלָ הצָוּחבְּ וּדלְוֹנ םיטִבָשְּׁהַ לכָוְ״
 ״.׳חצַנֶלָ ןכֹּשְׁיִ יי ףאַ ,וֹתּבְשִׁלְ םיהִֹלאֱ דמַחָ רהָהָ׳ )זי,חס םילהת( ,ןכֵ

All the other shevatim were born in chutz la’aretz, back at 
Lavan’s house; only Binyamin was born in Eretz Yisrael. So 
Binyamin has a unique kesher to Eretz Yisrael in the way that 
none of the other shevatim do. That means Binyamin has a 
unique connection to geulah as well. 

Once again, we find a connection to Chanukah: Chazal tell 
us (Yalkut Shimoni Melachim 184; see also Pesikta Rabbasi 6:5) 
that in truth the original hakamas ha'mishkan was meant to be 
on the 25th of Kislev. Moshe Rabbeinu finished building the 
Mishkan on Chanukah! The only reason why they pushed it 
off was because Moshe wanted to give kavod to Yitzchak 
Avinu—and, since Yitzchak was born in Nissan, so Moshe 
Rabbeinu delayed the inauguration until then. Clearly, that 
needs a whole Torah in of itself to understand!  

So the Midrash says that Klal Yisrael complained to 
Hashem and said: “But it’s not fair to Kislev! Why should Kislev 
lose out?” Replied Hakadosh Baruch Hu: 
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 .יאנַוֹמשְׁחַ תכַּנֻחֲ ?ה"בקה וֹל םלֵּשִׁ המָ ״.םלֵּשַׁלְ ילַעָ״ :ה"בקה רמַאָ

Hakadosh Baruch Hu said: Don't worry; I'll give Kislev 
another chanukah, another inauguration. When will that occur? 
In the time of the Chashmona’im. And that's what's going on 
over here. 

So again, Binyamin is connected to Eretz Yisrael and 
creating a space for the divine presence to rest, and Kislev is 
the time when Hashem promised a renewed divine presence 
in the days of the Chashmona’im. 

The Strength and Passion of Binyamin 

We also find another incredible midah in Binyamin: 
Binyamin has a strong backbone. He's resilient. The Midrash 
says an amazing thing (Yalkut Shimoni, Esther 1054). The 
pasuk in Megillas Esther describes how אלו ערכי אל יכדרמ 

הוחתשי , that Mordechai refused to bow down to Haman. So the 
Midrash records a conversation between Haman and 
Mordechai.  

 לשֶׁ םיסִבָּלְקַ לטֵּבַלְ תָיאִרָ המָ ,ברֶחֶבַּ וּנּלֶיפִּמַ התָּאַשֶׁ עַדֵוֹי יוֵהָ :וֹל וּרמְאָ״
 ,ויתָוֹבאֲלַ וּוחֲתַּשְׁהִשֶׁ ךָיתֶוֹבאֲ וּניצִמָ ירֵהֲוַ :ל"א .ידִוּהיְ ינִאֲשֶׁ :רמַאָ ?ךְלֶמֶ
 אֹלוְ היָהָ וֹמּאִ יעֵמְבִּ יבִאָ ןימִיָנְבִּ :ל"א ?׳םימִעָפְּ עבַשֶׁ הצָרְאַ וּחתַּשְׁיִּוַ׳ רמַאֱנֶּשֶׁ
 ינִאֲ ךְכָּ ,יבִאָ ערַכָּ אֹלּשֶׁ םשֵׁכְוּ – ׳ינִימִיְ שׁיאִ׳ רמַאֱנֶּשֶׁ ,וֹנבְּ ןבֶּ ינִאֲוַ ,הוָחֲתַּשְׁהִ

 ״!הוֶחֲתַּשְׁמִ אֹלוְ עַרֵוֹכּ ינִיאֵ

Haman said to Mordechai: I know what your great-
grandparents did when they met Eisav – they all fell flat on 
their faces and bowed seven times! So why don’t you follow 
suit and bow to me? 

Replied Mordechai: “Because I'm an ish Yemini – I come 
from Binyamin. And Binyamin wasn't there—he was still in 
Rachel Imeinu’s womb. So, just as my father never bowed, I 
will not bow either!  

What an awesome story! So there's this koach of Binyamin 
to have this clarity, this resolution, this determination to not 
bend or bow; to stay strong in his resolution and conviction, 
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and to stay focused on his values. And going back to the notion 
of sleep, this is a key part of staying awake! Anyone who's 
driven overnight on the highway—part of staying awake is 
staying laser-focused and engaged with the task at hand. 
Binyamin resists bending to the peer pressures of the world. 

Returning to Yaakov’s blessing of Binyamin that we 
mentioned earlier, I want to highlight another facet of that 
bracha. Yaakov Avinu blesses Shevet Binyamin with being a 
“ ףרָטְיִ באֵזְ ”—he's a wolf that tears things apart.  

The heilige Netziv, in his Ha'amek Davar makes a 
fascinating point over here. The Netziv explains that 
Binyamin is blessed with the strength of a wolf, not a lion as 
Yehuda was. What’s the difference? A lion is “  תחַיֵ אֹלוְ בלֵ ריבִּאַ

לכָּ ינֵפְּמִ ”—it's simply so powerful that it’s not afraid of anything 
due to its might. But the wolf is not invincible. A wolf can get 
torn apart by a lion. “  םוֹקמָ לכָּמִוּ וֹלקְמַוּ העֶוֹרמֵ דחֵפַמְּשֶׁ באֵזְכִּ אלָּאֶ

ףרֵוֹט ” – the wolf is afraid of the shepherd’s staff; it understands 
the risks it will face as it pursues its target. But nonetheless, the 
wolf throws itself at whatever challenge comes its way. 

This is such an unbelievably delicious nekudah, an amazing 
he'ara from the Netziv. Binyamin is not a lion—he's not simply 
a superhero who can breeze through any challenge. He’s a 
wolf: there are enemies who will be difficult for him to 
overcome. , But he's so committed, so resolute, with such a 
strong backbone of conviction and commitment to his values, 
that Binyamin is willing to throw himself in and even risk self-
harm. 

The Gemara (Sotah 36b) brings out this precise nekuda 
about shevet Binyamin.  

 ינִאֲ :רמֵוֹא הזֶ ,הזֶ םעִ הזֶ םיחִצְּנַמְ םיטִבָשְׁ וּיהָ םיָּהַ לעַ לאֵרָשְׂיִ וּדמְעָשֶׁכְּ״
 דרַיָוְ ןימִיָנְבִּ לשֶׁ וֹטבְשִׁ ץפַקָ ,םיָּלַ הלָּחִתְּ דרֵוֹי ינִאֲ :רמֵוֹא הזֶוְ ,םיָּלַ הלָּחִתְּ דרֵוֹי
 :רמַאֱנֶּשֶׁ ,הרָוּבגְּלַ ןכָזְיפִּשְׁוּא השָׂעֲנַוְ קידִּצַּהַ ןימִיָנְבִּ הכָזָ ךְכָיפִלְ ...הלָּיחִתְּ םיָּלַ

 ״.׳ןכֵשָׁ ויפָתֵכְּ ןיבֵוּ׳
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When Klal Yisrael stood at the edge of the Sea, a debate 
broke out as to which shevet should enter the sea first. Says the 
Gemara: shevet Binyamin jumped the gun and dove right into 
the water – and it was this determination, this mesirus nefesh, 
for which they merited the resting place of the Shechina upon 
the mizbe’ach.  

Of course, mesirus nefesh is a huge midah that we find by the 
Chashmona’im. Their ability to throw themselves into battle—
remember, they didn't know that they were going to win! 
There were plenty of milchamos where Klal Yisrael lost soldiers. 
They didn't know for sure that they were going to be 
victorious. Yet they threw themselves in al kiddush Hashem 
with mesirus nefesh, with a commitment that didn’t care about 
the outcome. We're not going to become Misyavnim. We're not 
going to change who we are. We're not going to allow our 
identity to become hijacked. We're going to stay crystal clear 
about what we're focused on and remain committed to who 
we are. 

By the way: what part of reinaugurating the Beis 
HaMikdash do we celebrate on Chanukah? We sing about it 
each night: “ חַבֵּזְמִּהַ תכַּנֻחֲ רוֹמזְמִ רישִׁבְּ רמֹגְאֶ זאָ ” – it’s specifically 
the chanukas hamizbe’ach, the aspect of the Beis HaMikdash 
which is connected to Binyamin, which we celebrate.  

One last thing about Binyamin, which is amazing. We 
reference the Gemara before (Yoma 12a) which describes this 
strip of Yerushalayim where the mizbe’ach rests, which is in the 
chelek of Binyamin. The Gemara says a mamash incredible 
thing. 

 היָהָ הּבָוּ ,ןימִיָנְבִּ לשֶׁ וֹקלְחֶלְ תסֶנֶכְנִוְ הדָוּהיְ לשֶׁ וֹקלְחֶמֵ האָצְוֹי התָיְהָ העָוּצרְ״
 ״.םוֹי לכָבְּ הּעָלְבָלְ הָילֶעָ רעֵטַצְמִ היָהָ קידִּצַּהַ ןימִיָנְבִוּ ,יוּנבָּ חַבֵּזְמִ

Says the Gemara: every single day, Binyamin Hatzadik 
himself is in pain, in agony. He wants to swallow up that area. He 
wants to consume everything around it. He wants to expand 
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his dominion, his territory in Yerushalayim, in the Beis 
Hamikdash. 

And here’s the clincher, rabbosai – get ready!  The Gemara 
brings a pasuk as proof to this: “ םוֹיּהַ לכָּ וילָעָ ףפֵוֹח ”. Rashi 
explains: 

 ״.וֹתוָאֲתַּ גישִּׂמַ וֹניאֵשֶׁ תמַחֲמֵ ךְכֵּחַתְמִּהַ םדָאָכְּ״

Unbelievable! Rashi says: Binyamin is like someone 
agitated due to having an unfulfilled desire. Exactly this idea 
of the teshukah, the passion of Binyamin! Binyamin is 
screaming out every day: I'm yearning for more in avodas 
Hashem! I want a bigger chelek of kedusha! I want to have a total 
shlitah over this place. I'm not willing to fall asleep, to be lax.  

Chevra! It’s getting darker, it's getting colder—maybe it's a 
good time to cut out a chavrusa or two, spend more time cozied 
up on the couch with a snack? Says Binyamin: Fakert! Say the 
Chashmona’im: we’re going to push harder than ever before! 
Because it is davka now that we need to fight back against the 
natural tendency of this time of the year, which is the grips of 
the ֵהנָשֵׁיְ הבָיק , the sleep of the stomach. 

The Keshes: Pulling Back to Shoot Forward 

If you’re still holding onto your head, then let’s be 
mamshich vayter. You know, it's an amazing thing. The Shem 
MiShmuel brings a beautiful teaching from his father, the 
Avnei Nezer, the first Sochatchover Rebbe. He says: What’s the 
connection between Kislev and the keshes, the bow? Where 
does that fit into this picture? 

How does a bow and arrow work? The more you pull back, 
the tighter it gets, the higher the friction gets – and then the 
further the arrow goes. When you release that arrow and 
express all of that pent-up tension and energy, you get an 
unbelievably far shot. 

Explained the Avnei Nezer: we find that the bow and 
arrow are associated with tefillah – when Yaakov Avinu uses 
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the words “ יתִּשְׁקַבְוּ יבִּרְחַבְּ ”, with my sword and my bow, the 
Targum Onkelos translates it as “ יתִוּעבָבְוּ יתִוֹלצְבִּ ”, with my prayer 
and my plea. This is the avodah of Kislev—it's the avodah of 
tefillah. You see, tefillah works just like a bow and arrow. The 
further you dig deeper into yourself, and take your heart and 
soul into your hands and invest everything you have into your 
tefillah, and you mamash pull from the deepest, deepest place 
in yourself—that's the tefillah that mamash flies to the furthest 
reaches and mamash goes ad kisei hakavod, directly to Hashem’s 
throne. 

And I think we could add to the Avnei Nezer an additional 
nekuda. If Kislev is the time of sleep, the time of darkness, 
where Yavan casts her shadow, then our avodah is to be like the 
keshes—to draw back, to dig deeper into those places of 
choshech, into the places of hastarah, into the places of laziness, 
and find the deepest level of light in those places that l'choira 
seem furthest away. 

I mean, consider: the whole idea of the bow is 
counterintuitive. You want the arrow to go forward, so why are 
you pulling backward? Because the whole idea is that you need 
to create that distance to create the friction so that you could 
fly forward with a greater energy, with a greater zerizus and 
enthusiasm. The whole idea of Kislev is davka in the dark 
places, ֲהרָתָּסְהַ ךְוֹתבְּשֶׁ הרָתָּסְהַבְּ וּלּפִא  as Rebbe Nachman writes 
about (Likutei Moharan 56)—it's specifically there where we 
find the hisgalus of the Ribbono Shel Olam in the most 
profound way, where we find the reservoirs of zrizus within 
ourselves that lie dormant within every single Yid. 

The Zohar on Shuckling: The Dancing Flame 

My dear friend, there's an amazing Zohar Hakadosh in 
Parshas Pinchas (III 218b), a beautiful, beautiful teaching that’s 
so full of light. And if you didn't come here for anything else 
but to hear this amazing Zohar Hakadosh, it's mamash 
worthwhile. 
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The Zohar Hakadosh describes a conversation between 
Rebbe Yosi and Rebbe Abba as they travel together – the 
Zohar is filled with these wonderful escapades traveling the 
countryside of Eretz Yisrael. Rebbe Yosei and Rebbe Abba end 
up at this oasis in the middle of the desert. It's boiling hot 
outside, and there's a tree with a stream flowing under its 
shade. And they sit down and start to shmooze a little bit, and 
they start to farbreng. 

 לאֵרָשְׂיִ אלָּאֶ ,אעָוּנעְנִ ןידִּבְעַ אלָ אמָלְעָדְּ ןימִּעַ לכָדְּ יאהַ יאמַ ,הּילֵ אנָלְיאִשָׁ״
 רבַדְּ אדָוּמּלִ אלָבְּ ,אכָהָוְ אכָהָ ןעָנְעְנַתְמִ ,אתָייְרַוֹאבְּ ןאעָלָ דכַדְּ ,וּהייְדַוֹחלְבִּ

 ״.וּהייְמַוּיּקִבְּ םקָימֵלְ ןילִכְיַ אלָוְ ,אמָלְעָבְּ שׁנָ

Then Rebbe Yosi asks Rebbe Abba: “You know, I've always 
had this question. I've always wanted to know what's pshat that 
Jewish people shuckle. What's going on with the shuckling 
business? Swaying back and forth while you're learning, while 
you're davening. We didn't learn it from any other culture – 
the goyim don’t do anything remotely like it! This definitely 
isn’t a learned behavior. So, what’s it all about?” 

Just as an aside, there are many fascinating pshatim as to 
why Yidden shuckle. Rabbi Yehuda HaLevi has a whole shtickel 
about this in the Kuzari. But the Zohar HaKadosh is arguably 
the earliest source about this. 

 ביתִיָ .ןיחִיגִּשְׁמַ אלָוְ ,ןיעִדְיַ אלָ אמָלְעָ ינֵבְוּ ,האָלָּעִ אתָלְּמִ ןתָּרְכַּדְאַ ,ילִ רמַאָ״
 .וּנתָלְכְוּס אלָבְּ ,אלָקְחַ ירֵיעִבְכִּ ןילִזְאַדְּ אשָׁנָ ינֵבְלִ יווַ ,רמַאָ ,הכָבָוּ אתָעֲשַׁ
 ןוֹהתְמָשְׁנִ ןיבֵּ ,לאֵרָשְׂיִדְּ ןישִׁידִּקַ ןוֹהתְמָשְּׁנִ ןעָדְוֹמתְּשְׁאִ יוֹדוֹחלְבִּ אדָּ הלָּמִבְּ

 ״.תוֹלזָּמַוּ םיבִכָוֹכּ תדַוֹבעֲ ידֵבְוֹע ןימִעַדְּ

Rebbe Abba hears this question, and he begins to cry. 
Mamash bawling right there at the oasis in the middle of the 
desert. And he says: You reminded me of something so deep, 
something that nobody pays attention to and no one 
understands. And he said: Woe is to all of mankind, who travel 
through this world with mamash no seichel – the masses are 
completely blind to what they're seeing right in front of their 
eyes and the deep truths expressing themselves right before 
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them. This isn’t just a random behavioral tick: it is the defining 
difference that displays the difference between a Yid and a goy!  

And Rebbe Abba proceeds to explain: 

 ילשמ( ,ביתִּכְדִּ ,קילִדָדְּ אשָׁידִּקַ אנָיצִוּבּ וֹגּמִ ,וּרזָגְּתְאִ לאֵרָשְׂיִדְּ ןוֹהתְמָשְׁנִ״
 וֹגּמִ )קילדתאד א"נ( דחֲאַתְאִדְּ אתָעֲשַׁבְּ רנֵ יאהַוְ .םדָאָ תמַשְׁנִ ׳ה רנֵ )ז״כ:׳כ
 םיליהת( ,אדָּ אזָרָוְ .אעָגְרִ וּלּיפִאֲ הּילֵעָ ארָוֹהנְ ךְיכִשָׁ אלָ ,אלָּיעֵלְדִּ אתָייְרַוֹא
 תאֶ םירִיכִּזְמַּהַ )׳ו:ב״ס והיעשי( ,ביתִכְּ אדָּ אנָווְגַכְּ .ךְלָ ימִדֳּ לאַ םיהִֹלאֱ )׳ב:ג״פ
 ,הלָיתִפְּ וֹגּ אדָחֲאַתְאִדְּ ןוָיכֵּ אגָּרְשַׁדְּ ארָוֹהנְ .ןוֹכלְ וּכיכִשְׁ אלָ ,םכֶלָ ימִדֳּ לאַ ׳ה
 אלָוְ ,ןאכָּלְוּ ןאכָלְ ארָוֹהנְ אעָנְעְנַתְמִ אלָּאֶ ,ןימִלְעָלְ ךְיכִשָׁ אלָ ארָוֹהנְ אוּההַ

 ארָוֹהנְ אוּההַ וֹגּמִ וּהייְתַמָשְׁנִדְּ ,לאֵרָשְׂיִ ,אדָּ אנָווְגַכְּ .ןימִלְעָלְ ךְיכִתְּשְׁמִ
 ןוּנּיאִ ןוּלכְיֵ אלָוְ ,קילִדָּ ארָוֹהנְ אהָ ,אתָייְרַוֹאדְּ אדָחֲ הלָּמִ רמַאָדְּ ןוָיכֵּ ,אגָּרְשַׁדְּ

 אהָדְּ ,אגָּרְשַׁדְּ ארָוֹהנְכִּ .ןירִטְסִ לכָלְוּ ,ןאכָּלְוּ ןאכָלְ ןעָנֵעְנַתְמִוּ ,אכָכְּתַּשְׁאִלְ
 ,םתֶּאַ םדָאָ )דל לאקזחי( ,ביתִכְוּ .ביתִכְּ םדָאָ תמַשְׁנִ ׳ה רנֵ )ז״כ:׳כ ילשמ(

 ״.תוֹלזָּמַוּ םיבִכָוֹכּ ידֵבְוֹע ןימִוּא אלָוְ ,םדָאָ ןייִוּרקְ םתֶּאַ

He explained as follow: You have to understand. When it 
comes to a Yid, a Yid is ֵםדָאָ תמַשְׁנִ ׳ה רנ . What it means to have 
a chelek Eloka mimaal, to be created in the image of Hashem and 
and bear within you an aspect of Godlienss, is that you're a 
flame of the Eibershter. You’re a shtick Elokus! The neshama of 
a Yid is mamash a flame. 

And as much as a Yid’s a flame, as much as a Yid bears a 
wick which is thirsty to hold on to that flame, as soon as a Yid 
comes in contact with a drop of Torah—when that fire of 
Torah makes even the smallest contact with the wick, with that 
pintele Yid inside—the Yid mamash bursts into an incredible 
bonfire. It's fireworks! And it's impossible to hold the Yid still. 
We've all seen a flame: flames dance and move and it looks 
like it's leaping right out off the candle!  

 ירֵשָׁדְּ ארָוֹהנְ אלָבְּ ,שׁקָדְּ וּכיעִדְמִ ,תוֹלזָּמַוּ םיבִכָוֹכּ ידֵבְוֹע ןימִּעַדְּ ןיתִמָשְׁנִ״
 אלָוְ ,אתָייְרַוֹא ןוֹל תילֵ אהָדְּ ,ןעָנְעְנַתְמִ אלָוְ ,ןיכִכְתַּשְׁמִ אדָּ לעַוְ .וּהייְלַעָ
 ,קילִדָדְּ ארָוּנ וֹגבְּ םיצִעֵכְּ ןימִייְקַ ןוּנּיאִ ,ןוֹהבְּ אייָרְשַׁ ארָוֹהנְ ואלָוְ ,הּבָּ ןיקִלְדַּ

 ״.ללָכְּ ארָוֹהנְ אלָבְּ ןיכִכְתַּשְׁמִ אדָּ לעַוְ ,וּהייְלַעָ איָרְשַׁדְּ ארָוֹהנְ אלָבְּ
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But when it comes to the goyim, they don't have this. The 
goyim are like straw: when you light straw on fire, you get that 
quick burst of energy before it’s quickly engulfed in flames. 
There's that moment of pleasure, there's that quick hit of 
chayei sha'ah, but ultimately there's nothing there to hold on to 
that flame. There's no wick there. There's no ֵםדָאָ תמַשְׁנִ ׳ה רנ . 
And as a result, there's no dance. There's no inherent energy to 
the life of the umos ha'olam in the way that a Yid inherently 
possesses. 

What a deep, deep vort. Take a deep breath here together, 
chevra. Feel the flame dancing in your heart. Visualize that 
moment of contact, where the flame binds with the wick and 
becomes one in a dance upward towards heaven. 

This is really what the neiros of Chanukah is all about—to 
start to see within ourselves this internal zerizus that lies at the 
bedrock of our neshama. To realize that it's davka during this 
time of the year, when we're in the darkest place, that we have 
to be megaleh within ourselves this koach of Binyamin. This 
zerizus, this mesirus nefesh, this throwing ourselves against the 
nisyonos of the moment; this uphill battle against atzlus, against 
the negativity, against the darkness, against the cynicism that 
the entire world becomes engulfed in this time of the year.  

And to push back with teshuka, with taiva—to take those 
very kochos that the velt wants to use as the vice of tumah, and 
instead make them part of our avodas Hashem. To find within 
ourselves that internal zerizus that's mamash burning bright at 
the heart of every Yid, like Rebbe Abba was saying.  

It is flame which we seek to see reflected back at us in the 
neiros of Chanukah. 

The Remez of Kislev in the Torah 

We’re coming to the end, my dear friend. But there's an 
unbelievable remez we must discuss. You know, everyone's 
looking for remazim in the Torah as to where the name of the 
chodesh is connected. We all know about Elul – ֲידִוֹדוְ ידִוֹדלְ ינִא 
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ילִ . So where's Kislev hinted at in the Torah? Anyone heard a 
roshei teivos for Kislev? 

Baruch Hashem my eyes were opened to this, and only 
afterwards I found in Likutei Moharan that Rebbe Nachman is 
mamash so close to saying on the same thing. It sounds 
ridiculous to say this, but I don't know why he doesn’t see it 
the same way I do. He finds a backwards and out-of-order 
roshei teivos for Kislev, in the exact same pasuk where’s there's 
an in-order roshei teivos for Kislev! It's a tzorech iyun gadol on 
Reb Nachman. You’ll see what I mean in a second. 

So the pasuk describes when Moshe Rabbeinu encounters 
the sneh, the burning bush, that Moshe turned to look at this 
wonder; to investigate was the bush wasn’t being consumed by 
the flame. The pasuk says: 

 השֶׁמֹ רמֶאיֹּוַ הנֶסְּהַ ךְוֹתּמִ םיהִֹלאֱ וילָאֵ ארָקְיִּוַ תוֹארְלִ רסָ יכִּ ה.ו.ה.י ארְיַּוַ״
 ״.ינִנֵּהִ רמֶאיֹּוַ השֶׁמֹ

Moshe turned to see the bush, and Hashem called out to 
him from within the bush, saying “Moshe, Moshe!”  

So Rebbe Nachman points out that if you take a look at the 
first five words of the pasuk: 

 תוֹארְלִ רסָ יכִּ ה.ו.ה.י ארְיַּוַ

– You will see the letters of Kislev, ו-י-ל-ס-כ , albeit out of 
order. 

My point is, that if you start two words later in the same 
pasuk, you will find: 

 ארָקְיִּוַ תוֹארְלִ רסָ יכִּ

– Then you will see the letters of Kislev, spelled perfectly 
in order! Furthermore, that's really how Kislev is spelled in 
Tanach, ו-ל-ס-כ , without a yud (see Zecharia 7:1). I’m sure 
there’s a pshat in Rebbe Nachman, of course. Surely he’s 
bringing out a different point related to Kislev. 
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Either way, so I was thinking: what's pshat that this is the 
place that Kislev is meramez in the Torah? Based on what we’ve 
been saying up until now, this pasuk is mamash the whole point.  

The whole idea of ki sar liros is that you're not on autopilot 
through life. Moshe Rabbeinu sees a pela in front of him and 
he turns to see; he takes action. He's not just lethargic, he's not 
lazy, he's not sleeping. Libi er. He's connected! He's excited 
about life! He sees a pela and he's drawn towards it. 

The Midrash says (Shemos Rabbah 2:6) on these words “  יכִּ
תוֹארְלִ רסָ ”: what did Moshe turn to see? It wasn’t just the bush; 

it was something he had turned to see earlier in the story. 
Moshe had gone out to see the tzaar of Klal Yisrael, back in 
Mitzrayim. “ םתָֹלבְסִבְּ ארְיַּוַ ויחָאֶ־לאֶ אצֵיֵּוַ ” – Moshe went out to his 
brothers, the Jewish people; he went out to see the struggling 
they were enduring. Rashi's lashon over there is “  וֹבּלִוְ וינָיעֵ ןתַנָ

םהֶילֵעֲ רצֵמֵ תוֹיהְלִ ” –  he directed his eyes and his heart towards 
them, to feel that pain along with Klal Yisrael. The whole idea 
is that Moshe Rabbeinu opens himself up to experiencing the 
emotions—not to be cold, not to be stoic, not to be 
complacent, but to be on fire, to be connected; to care. 

So the Medrash says: what is the meaning of Hashem’s 
reply, of “Moshe, Moshe”? “ זוּרזֵ ןוֹשׁלָ הבָּחִ ןוֹשׁלָ ” Hashem sees 
Moshe’s care for Klal Yisrael, his zerizus to show up for his 
brothers, and Hashem replies in turn with chiba: affection, 
intimacy, connection, excitement, love. This is the teshukah. 
This is exactly what Hakadosh Baruch Hu is telling Moshe 
Rabbeinu—exactly the same thing as Binyamin haTzaddik 
and the Chashmona’im embody. 

And of course, the major avodah of the neiros Chanukah is 
דבַלְבִּ םתָוֹארְלִ אלָּאֶ , as we sing in HaNeiros Halalu—the avodah of 

the Chanukah candles is to look at them, pay attention. Not to 
just light them and walk away. Be like Moshe, and be ָתוֹארְלִ רס . 
Stand there and gaze at the candles. Give yourself permission 
to open your neshamah to experiencing the lights that are 
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present during this time of year. Experience that dancing 
flame at the core of every single Yid. 

So this pasuk contains exactly what the avodah of Kislev is 
all about. To turn towards the fire; to be connected to the 
dancing passionate flame, like the Zohar Hakadosh described. 
The light of Chanukah is about experiencing the energy, and 
fighting back against the laziness. The whole Chodesh Kislev 
is about tapping into this zerizus. 

The Power of Chavrusah 

We started off talking about the koach of chaverim, friends. 
If you take a look at the words “ תוֹארְלִ רסָ ” – the word ָר״ס  is the 
same gematria as the word ֲם״ירִבֵח . 

That's what we're doing over here when chevra come 
together. Hakadosh Baruch Hu sees that you have chaverim who 
come together to try to seek out the light of Chanukah. So then 
it’s ַארָקְיִּו  —Hakadosh Baruch Hu invites us into Chodesh Kislev 
with chibah and zerizus, with affection and excitement. 

So, nu, chevra –  there's no better way to come into the 
month of Kislev than with the tremendous bond of chevra that 
we are sharing together right now. And b'ezras Hashem we 
should all be zocheh to chap arein— to hold tight to the the main 
avodah of Kislev, which is to stay awake. To pay attention; to 
stay animated; to fight back against the pull of choshech which 
seeks to plunge us into complacency and into negativity. And 
to fight back zeh l'umas zeh with the teshukah of Binyamin, with 
the depth of a keshes, with shooting forth our tefillos with 
passion and direction.. 

One final point. There’s another pasuk in Iyov (8:14) where 
Kislev appears: “ וֹלסְכִּ טוֹקיָ־רשֶׁאֲ ”. Rashi comments that kislo 
means “ וֹחטַבְמִ תבֶשֶׁחֲמַ ” a person's thought of bitachon; that 
which he relies upon and trusts. Based on this, Rav Tzadok 
HaKohen of Lublin writes (Pri Tzaddik, Kislev 2): 

 ״.׳הּבָּ זעֹ חטַבְמִ וֹל היֶהְיִ לאֵרָשְׂיִּמִ דחָאֶ לכָּשֶׁ הזֶ שׁדֶחֹ קסֶעֵשֶׁ האֶרְנִ״
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The avodah of the month is bitachon. With this, we can 
understand how the letter samech is connected to Kislev. 
Samech means supported – as in םילִפְנֹּהַ לכָלְ 'ה ךְמֵוֹס  —Hakadosh 
Baruch Hu supports us when we stumble and fall, during this 
time of year. The whole idea of Chodesh Kislev is to fall back 
on the trust that we have in Hakadosh Baruch Hu. We can throw 
ourselves into the struggle, fight back against the yetzer hara, 
fight back against the nisyonos of this time – like a wolf who 
fights at any cost; like Binyamin filled with his mesiras nefesh, 
not being afraid of the consequences – because we know that 
Hakadosh Baruch Hu has our back. When we have the Kislev 
mentality, we are truly unstoppable.  

So im yirtzeh Hashem we should be zocheh to experience the 
most remarkable and majestic light together, and be zocheh this 
year to see the light of Mashiach Tzidkeinu. Amen. 

L'chaim!  

Punchline: 

Kislev teaches us that real light doesn’t come from comfort 
— it comes from pushing past the laziness of the belly and 
awakening the burning heart of Binyamin. The avodah of 
this month is to choose passion over passivity and let the 

hidden flame inside us rise. 
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The Light of the Heart 
Chanukah & The Oral Torah Pt. 1 

 

 
Well folks, we are here. We are in the shloshes yemei 

hagbalah, as it were—the three days leading up to Chanukah. 
We are in the splash zone right now, standing here on the 22nd 
day of the month of Kislev. 

Of course, when I say the term shloshes yemei hagbalah, I'm 
borrowing that term from Shavuos. We know that when the 
Torah describes when the Jewish people were going to receive 
the Torah on the sixth day of Sivan, they were instructed to 
place barriers around Mount Sinai three days before the 
revelation at Sinai because the Divine Presence was already 
going to manifest on the mountain three days prior. There are 
even halachos for how a person is supposed to act during those 
days. For example, we don't say Tachanun during the days 
leading up to Shavuos. 

Chanukah: Accepting the Oral Torah 

The reason I borrow that term today is because the sefarim 
say something very fascinating: in the same way that we 
accepted upon ourselves the Torah on Shavuos, there is also a 
kabbalas haTorah which takes place on Chanukah. 

In fact, the way that some of the sefarim put it is that on 
Shavuos we received the Written Torah, but on Chanukah we 
accept upon ourselves the Oral Torah, the Torah sheb'al peh. 
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(See Ya'aros Dvash, Chelek 1 Drush 3: "  הפֶּ לעַבְּשֶׁ הרָוֹתּ הלָבְּקַתְנִוְ 
הזֶּהַ סנֵ ידֵיְ לעַ "; see also Pri Tzaddik, Chanukah 2.) 

Now, of course, we accepted the entire Torah at Sinai—
don't misinterpret this. We received the entire Torah at Har 
Sinai: the written word, the oral transmissions, and the halachos 
l'Moshe m'Sinai. Yet there is something about Chanukah which 
has a very close relationship with the Oral Torah, and with 
accepting upon ourselves the Torah sheb'al peh anew.  

(Many sources also relate the renewed acceptance of the 
Oral Torah to Purim [see Shevuos 39a]. It is no accident that 
Chanukah and Purim, our two moadim mi'd'rabbanan, are so 
closely related. Indeed, there is a whole discussion amongst 
the mekubalim as to which of the sefiros are connected with 
Purim and Chanukah—everyone agrees that the options are 
Netzach and Hod, yet scholars debate which is which!) 

Over the next three days, I'd like to unpack various facets 
of this concept of kabbalas haTorah on Chanukah. 

First of all, almost by way of observation: you'll note that 
Chanukah is the one yom tov that has no Written Torah portion 
of it whatsoever (see Pachad Yitzchak, Chanukah 1:5 and 4:9). 
Now, part of that is due to the fact that Chanukah was 
chronologically the final national holiday to occur, and as such 
it occurred after the codification of the Tanach. We know that 
the Scroll of Esther was the final book to be written into the 
Tanach. After that, the Anshei Knesses HaGedolah sealed the 
Tanach and no further works were to be included. 

Interestingly, the Gemara (Yoma 29a) points out that 
Chanukah was בתֹּכְלִ הנָתְּנִ אֹל —"It was not meant to be written 
down." On the surface this simply means that there wasn't 
authority given to add an additional book to the Tanach for 
Chanukah. And, although it is true that history has preserved 
various fascinating works written either at the same time as the 
Chanukah story or in centuries that followed—we have 
Maccabees I and Maccabees II, written by different authors, 
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which are not part of Tanach nor bear a part of the official 
scriptures of the Jewish people, yet offer a written description 
of the events that happened; of course, we have the copious 
writings of Josephus. We also have the Megillas Antiochus, 
which goes back at least to the time of the Geonim; Rav Saadia 
Gaon even has a commentary on it and a lengthy introduction 
where he asserts that it goes back to the times of the 
Chashmona'im. 

All that said, we nonetheless don't have a Written Torah 
aspect of Chanukah. It's the one yom tov that does not have a 
parsha, a megillah, or any prophetically-inspired writing that 
recounts the nisim of that time. 

Furthermore, when you take a look in the foundational 
text of the Oral Torah—the Mishnah, written by Rebbe 
Yehuda HaNasi, which constitutes the first codification of the 
Oral Torah into text—we find that, there too, there is no 
masechta about Chanukah. There are only a small handful of 
tangential remarks about Chanukah in the entire Mishnah. 
Chanukah somehow cannot be written down – it escapes the 
written word. 

So, Chevra, we need to explore this relationship between 
the Torah sheb'al peh and Chanukah. We'll get our feet wet 
today and hopefully continue unpacking it over the coming 
days. 

The Covenant on the Oral Torah 

There's a Gemara in Gittin (60a) that says an amazing 
thing: לעַבְּשֶׁ הרָוֹתּ לעַ אלָּאֶ לאֵרָשְׂיִ םעִ תירִבְּ אוּה ךְוּרבָּ שׁוֹדקָּהַ תרַכָּ אֹל 
הפֶּ —"Hakadosh Baruch Hu only sealed the covenant with the 

Jewish people over the Oral Torah, over the Torah sheb'al peh." 

It brings a pasuk for this. What's the pasuk? ִּםירִבָדְּהַ יפִּ לעַ יכ 
תירִבְּ ךָתְּאִ יתִּרַכָּ הלֶּאֵהָ —"It was on these words that I forged this 

covenant with you” (Shemos 34:27). The Gemara understands 
al pi hadevarim ha'eileh to mean that it was on words that live in 
the mouth that Hashem forged the bris with Klal Yisrael. 
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This is a fascinating statement to make. Of course, it's 
clearly meant in a Midrashic sense; the Written Torah is surely 
also part of our covenant. You can't have one without the 
other! They're so intricately tied one into the other: much of 
the Oral Torah is just explaining and unpacking the words of 
the Written Torah. What does this Gemara mean? What is it 
describing here? 

Written Torah vs. Oral Torah: Two Directions 

I want to suggest the following. We know that when 
Hakadosh Baruch Hu gave the Torah, the first words that He 
spoke at the revelation at Sinai was ָךָיקֶֹלאֱ ׳ה יכִנֹא —"I am 
Hashem your God" (Shemos 20:2). These words constitute the 
first mitzvah: accepting Hakadosh Baruch Hu's reality and 
understanding that ein od milvado, that Hakadosh Baruch Hu 
permeates all of existence and there is nothing but He 
(Rambam, Hilchos Yesodei HaTorah 1:6). 

The Gemara (Shabbos 105a) makes the most mind-
blowing comment on these words. The Gemara says that ָיכִנֹא  
is an notrikun, an acronym: the four letters of ָיכִנֹא  stand for 
something. What does it stand for? Says the Gemara: ֲישִׁפְנַ אנָא 

תיבִהָיְ תיבִתָכְּ —"I, Hashem, gave over My soul in writing to you." 
The Torah itself is Hashem pouring out His heart, so to speak, 
His very essence, onto parchment, and giving Himself over to 
the Jewish people. 

This is one of the huge yesodos of life, to understand that 
the Torah is a direct expression of HaKadosh Baruch Hu on a 
level more intimate, more personal than anything else in 
creation. And this is something that everyone agrees upon—
from the Ba'al HaTanya (Likutei Amarim Ch. 5) to the Nefesh 
HaChaim (Shaar 4 Perek 6) and everyone in between—that 
Torah consists of a powerful self-expression, if you will, of 
HaKadosh Baruch Hu's essence. He made His infinite 
unknowable essence available to be contacted and connected 
with through the unique medium of Torah. 


